The full-text may be used and/or reproduced, and given to third parties in any format or medium, without prior permission or charge, for personal research or study, educational, or not-for-prot purposes provided that:
3
The article is situated within the context of some key empirical and theoretical issues that provide a starting point for this focus upon antisemitism in football. Back et al. (2001) presented the first systematic and empirically-grounded account of racism and the changing role of racial and ethnic identity within football. In establishing a sense of how the processes of racialization work within the broader structure of football, Back et al. (2001) identified six forms of racial abuse in the vernacular culture of fans. While their seminal work remains useful, it is becoming a little dated given new legislation and new media. Furthermore, their primary focus on racism directed towards black players and fans is not always pertinent to antisemitism. Pointedly, they do not fully recognise the changing nature of language or the complexity and contextual specificity of linguistic discourse. In this connection, the article foregrounds and explains the contested uses and meanings of the controversial word 'Yid' in English football fan culture.
While many people in Britain today conceive 'Yid' to be an ethnic epithet and 'race hate' word (Baddiel 2013; Chakraborti and Garland 2009 ) -similar to 'Kike', 'Ikey' or 'Hebe', which are more common in North America -it is a term that has taken on differing subcultural meanings within the context of English football. This is because fans of Premier League club, Tottenham Hotspur -both Gentiles and Jewshave for some forty years appropriated and paradoxically used this taboo term as one of endearment in songs and chants and use the sobriquet 'Yid Army' in an attempt to actually deflect the routinised antisemitic abuse they receive because of their perceived identity as a 'Jewish club' (Poulton and Durell 2014; Williams, Dunning and Murphy 1984) . Tottenham fans have regularly been subjected to opponents' songs, chants and now social media posts that employ hostile Jewish stereotypes and in their most noxious form refer to Adolf Hitler and the Holocaust/Shoah, together with hissing 4 sounds to simulate the noise of the Nazi gas chambers (Poulton and Durell 2014; Hytner 2012; Kelso and Winter 2012) . In extreme cases, Tottenham fans have been physically attacked by anti-Semite gangs when playing competitions in mainland Europe, where the problem is much worse (Mann and Cohen, 2007) .
Despite sustained forms of antisemitism towards Tottenham fans, there have been various attempts to censure them for their use of 'Yid' as a self-referent. Many have resisted efforts to reprimand them, believing they are wrongly targeted and arguing that the antisemitism of opposition fans should be the focus of anti-racism campaigns and criminal justice system (Poulton and Durell 2014) . In a survey of their season-ticket holders (n.11389) by Tottenham Hotspur Football Club (2014) to gauge opinion on the use of 'Yid', seventy-four per cent of non-Jewish respondents and seventy-three per cent of Jewish respondents were in favour of being allowed to use the word. This thorny issue has prompted much public debate, which renders it a highly pertinent socio-political issue for academic enquiry.
This article proposes a new continuum upon which we can map antisemitism in English fan culture to explain some of the 'greyer' areas and demarcate between the more nuanced forms of 'antisemitic' discourse. The cultural context in which the word 'Yid' is used by Tottenham fans and opposition fans is made central, together with the intent underpinning the usage of the term, since epithets and slurs are defined and shown to be determined by their situated context of use, not simply lexical form (Allan and Burridge 2006) . The significance of the complexity and contextual specificity of linguistic discourse underlined by McCormack (2011) is applied to explain and defend the contested usage of 'Yid' by Tottenham fans. In doing so, this article adds substantially to the currently brief body of work on antisemitism within the context of 5 football, as well as wider sociological and linguistic debates on 'racist' discourse and semiotic meaning.
Antisemitism
Space precludes explaining the emergence and development of antisemitism and different ways of theorising the phenomenon. In brief, the socio-historical manifestations of antisemitism in Britain are complex (Holmes 1979; Lipman 1990; Kushner 2013) and antisemitism is recognised here as paradigmatic of racism in wider Europe (Goldberg 2006) . It is most commonly apparent and theorised in Britain today as cultural racism, occurring on a micro rather than macro level (Meer and Noorani 2008; Klug 2012; Kushner 2013) . Historically, antisemitism has included allegations of Jewish conspiracy, wealth, power, manipulation, immorality, hostility, and Holocaust denial. Echoes of these allegations, though seldom made explicitly against Jews in contemporary society -unless in the name of a radical ideology or extremist view of religion -can still be found in some mainstream political and media discourse about Israel, Zionists or 'the Jewish lobby'. Meer (2014: 8) broadly defines antisemitism as: … the suspicion, dislike or hatred of Jewish individuals or groups. This can be attitudinal or structural, and proceeds from a real or assumed 'Jewishness'. It therefore reflects a racial and not just theological character (as in anti-Judaism), and can take a number of forms spanning behaviours, discourse and state politics.
Physical manifestations include verbal abuse or threats, damage and desecration to property, and violent assaults. Antisemitic discourse is language, themes or imagery that use or evoke malicious ideas about Jews and Jewish-related issues. This is found in graffiti, hate (e)mail, and social media posts. Such discourse can influence and reflect hostile attitudes to Jews, so contributing to an atmosphere in which antisemitic 'hate crimes' against Jews and Jewish institutions are more likely to occur.
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Chakraborti and Garland (2009) report a discernible rise in the number of antisemitic hate crime incidents in the UK (and also wider Europe and North America), suggesting anti-Jewish sentiment may be embedded in the cultural fabric of many societies. This is compounded by the concurrent geo-political situation in Palestine and Gaza, which has seen the confused conflation of anti-Zionism with antisemitism. The Community Security Trust's Antisemitic Incidents Report (2014) recorded 1, 168 antisemitic incidents (including threats, abusive behaviour, damage and desecration, violent assaults). This was more than double the previous year and the highest annual total ever recorded by the CST, who recognise that conflicts in the Middle East serve as 'trigger events' that cause 'spikes' in antisemitic incidents in the UK.
Antisemitism within English football became heightened during the 1970s and 1980s, when far-right groups like the National Front infiltrated and recruited from football's then working-class fan-base and football-related disorder was at its most acute (Williams et al. 1984) . Though the prevalence of antisemitism in English football fan culture has been significantly reduced due to wider anti-racism campaigns and introduction of football-specific legislation (Garland and Rowe 2014) , it is still evident today, usually in fan chants, songs and increasingly social media. Chants and songs are central to English football's traditionally boisterous and partisan fan culture. They are ritualistically generated in response to events on the pitch and as an expression of collective identities. They are used to encourage their team, celebrate particular players, insult the opposition, or simply to entertain. Some chants/songs ridicule opposing players or fans; others are more aggressive and/or personalised. Some can be more than insulting and be racist, sectarian, sexist, or homophobic in nature. As will be explained, it is unlikely that antisemitic chants and songs in the context of contemporary English football actually reflect genuine anti-Jewish or neo-Nazi sentiments. Although having 7 racialised overtones, it is more probable that they are used by most participants to signify collective identity and express club rivalry and hostility, especially towards [W]hen used by out-group members to address a member of a targeted group, the message recipient may interpret ethnic epithets as threatening or insulting. However, when used by an in-group member in conversation with another ingroup member, the word may be viewed as a term of endearment or, in some cases, an expression of respect.
What is different in relation to Tottenham fans is that Jews -or indeed 'pro-Jewish'
Gentiles -have never previously appropriated antisemitic epithets such as 'Kike' or 'Hebe' to describe themselves in order to subvert racism. are on their way to Auschwitz', but is unclear which club(s) they are associated with.
10
The film received a mixed reception in the British mainstream and Jewish media due to its content and message (Poulton and Durell 2014) . It is resented by many Tottenham fans as misguided and for appearing to target them, rather than the antisemitic discourse of their opponents (ibid).
Although it backed Kick It Out's film, The Football Association (2013) … although the same words used in other contexts could in theory satisfy the criteria for 'threatening, abusive or insulting', it is unlikely that a court would find that they were in the context of the three particular cases in question (cited in Davis 2014).
The legal defence team also underlined the significance of context and principle of intent underpinning Tottenham fans' original use of 'Yid' to 'combat racist abuse aimed towards them', pointing to how it has 'developed into a strong identity status that brought Jewish and non-Jewish Spurs fans together in an incredible show of unity that is admired worldwide. That is what fighting racism within football should be about' (Cooke, Gurden, Wainwright 2014) . These factors underpinning Tottenham fans' appropriation of the controversial word 'Yid' will be further theoretically explained after identifying how antisemitism manifests itself in English football.
Forms of antisemitism in English football fan culture
Despite a large body of work addressing racist fan behaviour in football (Back et al. 1999 (Back et al. , 2001 Cleland 2013; Cleland and Cashmore 2014; Garland and Rowe 2001) That these chants (and also hissing sounds) were audible, both within the stadium and from television broadcasts of the match, testifies to the fact that several hundred people where Jews go to the showers crying' and the lyrics to the 'Auschwitz' song cited above.
d) Racism is often expressed rhetorically through humour and play.
It is important to acknowledge that not all racist discourses are linked to extreme forms of fandom perpetrated by some hooligan or 'Ultra' groups. Back et al. (2001: 111) outline how fan racism is frequently expressed rhetorically, with wit, 'not always couched within abusive forms of 'hate speech' or harassment'. They argue that 'a creative and playful dimension to the expression of racist sentiments… enables racist assertions and stereotypes to be normalised… in a legitimate way'.
Millward (2008) 
Uses and meanings of 'Yid' in English football
Steeped in a history of persecution, 'Yid' (literally meaning 'Jew') emerged etymologically from the Eastern European language, Yiddish, which mixed German, Polish and Russian with Hebrew into a vernacular associated with Ashkenazi Judaism.
In Yiddish, 'Yid' has no pejorative connotation and is a term of endearment, salutation and familiarity within Jewish communities. However, when the Nazis started to abbreviate Yiddish speakers to 'Yids', the word took on new meanings and became a derogatory epithet employed by anti-Semites. It was used during the 1930s by Oswald
Mosley's British Union of Fascists, who had a strong following in London's East End.
Consequently, many people in Britain today believe 'Yid' to be a 'race hate' word for Jews (Baddiel 2013; Chakraborti and Garland 2009 ). (Brontsema 2004: 1) . Rejecting the simple binary of support or opposition for linguistic reclamation, Brontsema (2004: 15) argues that there are at least three identifiable goals of such reclamation: 1) value reversal (to transform the negative value into a positive one); 2) neutralization (to nullify its force); 3) stigma exploitation (whereby the stigma is purposefully retained as a confrontational or revolutionary call).
Whilst these objectives are helpful in explaining why Tottenham fans may have appropriated the word 'Yid', the changing nature and multiplicity of language -made central by McCormack (2011) with regard to homosexually-themed discourse -is also valuable. He contends that 'gay' has multiple meanings in contemporary society, including: sexual identity; being passé or rubbish; a homophobic slur. Importantly for our purposes, McCormack (2011) problematises linguistic reclamation as dependent upon intent and reception and argues that cultural context is central to understanding these meanings. His premise is that because the effects of homosexually-themed language vary in their intensity and damage, it is necessary to distinguish them: 'the intent to wound is a determining factor in the effect of discourse' (McCormack, 2011: 922) . The proposed continuum provides an analytical and explanatory framework to enhance our understanding of antisemitism in football, which acknowledges the intricate nature of language, symbolic meaning, and the fluidity and temporality of linguistic reclamation and 'ownership'. For as Brontsema (2004: 7) argues: 'One usage does not disallow others; one group's pejorative use of a word does not prevent another group -indeed, its targets -from using it in new contexts and with differing intentions'.
Central to this explanation of the different uses and meanings of 'Yid' by English football fans is the cultural context in which the word is used, together with the intent underpinning its usage as a key determinant in the effect of discourse. This conceptual framework helps us to distinguish the between Tottenham fans' justified appropriation and continued use of 'Yid' as an expression of their identity and fandom and that of 24 opposition fans, some of whom use the word as part of their wider antisemitic discourse with pernicious intent to offend.
In identifying the complex nature of antisemitic discourse in English football, the article calls for more informed and reasoned attempts to combat antisemitism. As Carrington (2012: 965) notes, 'sports-related incidents highlight and bring to the fore, arguably more powerfully than any other cultural form, the complexity of contemporary racism and the potential of (and limits to) popular forms of anti-racism'. Thus far, campaigns and policies to tackle antisemitism in English football have misguidedly used the word 'Yid' as their starting point, rather than the overt antisemitic discourse that references Hitler and the Holocaust. Furthermore, they do not appear to understand or respect the nuanced uses of 'Yid' in football fandom. 
